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ABSTRACT

This article interrogates the historical, cultural, and ideological role of the Anglosphere—primarily the
UK and the US—in shaping the modern political condition of Palestine. The analysis situates this history
within a broader Western tradition of dehumanizing colonized peoples, tracing a continuum from literary
representations of the master/servant relationship—in such paradigmatic dyads as Prospero/Caliban,
Crusoe/Friday, and the figures populating Heart of Darkness—to present-day Zionist political rhetoric
that casts Palestinians as sub-human in order to legitimize dispossession and genocide. In dialogue
with anticolonial thought (Césaire and Fanon) and postcolonial literary criticism (Achebe and Said), the
essay highlights how Palestinian writers and activists figurately reappropriate the character of Caliban
to reclaim agency, language, and historical presence. Their interventions reveal that struggles over
linguistic representation are inseparable from struggles over land, self-government, and humanity.
Ultimately, the essay contends that recognizing the discursive and political genealogy of
dehumanization in Western colonial history is essential to understanding the ongoing structures of
violent settler colonial power in Israel/Palestine.
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Anglosphere and Palestine

Central to the dominant Zionist narrative was the claim that Palestine was “a land without a
people for a people without a land.” The 1917 Balfour Declaration—through which the British
Foreign Secretary pledged “the establishment in Palestine of a national home for the Jewish
people”— partly rested upon this foundational myth. From that moment onward—most notably
from the beginning of the Mandate in 1922 until its end in 1948, when the State of Israel was
established and the corresponding Nakba unfolded—the British bore major responsibility for
shaping the fate of the Palestinian people. This responsibility did not end in 1948: it was instead
shared with their ‘cousins,’” as the baton of Anglospheric influence was transferred from British
hands to those of the United States.

Therefore, Anglosphere has played—and continues to play—a central role in the
question of Palestine. Although the term ‘Anglosphere’ was coined only after the end of the

Cold War, the historical reality it describes is more than a century old. It can be defined, in its
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simplest form, as the sphere of influence in which English is spoken and within which political,
cultural, and strategic action follows the interests associated with that language. Whether one
occupies the position of master, like Prospero in Shakespeare’s The Tempest (who teaches
his language to his slave Caliban so that he may better obey) or the position of servant (who
uses the imposed language if only to curse the master he must serve), one is nonetheless
compelled to operate within the grammar and constraints of that single language. The term’s
recent appearance, then, serves to revive the late 19th-century debate on Anglo-Saxonism—
a debate no longer framed in terms of racial superiority, but rather in terms of cultural
superiority. In any case, both the late-19th-century debate on Anglo-Saxonism and the
late-20th-century one on Anglosphere seem to have emerged at moments marked by the rise
of the US and by the decline of the UK.

The first debate, on Anglo-Saxonism, emerged after the Spanish-American War in 1898,
when the victory of the United States marked the beginning of its entry into the international
foreign rule. The second debate, on the Anglosphere, emerged after the fall of the Berlin Wall
in 1989, which marked the beginning of a unipolar world dominated by the United States, a
world that now is perhaps no longer unipolar, notwithstanding the violent Trump’s
administration attempts to recover this dimension.

John Randolph Dos Passos (the US novelist’s father) was one of the theorists of Anglo-
Saxonism. He proposed the Anglo-American way as a means of achieving peace. It is
surprising that he did so using a messianic language similar to that of Zionism. He asked: “Are
we the chosen race of Israel? Are we the peoples of the earth, elected to lead the van of
civilisation and peace?” (Dos Passos 1903, 62). The question was of course rhetoric and so
the Anglo-Saxons were deemed, like the Israelites 3000 years ago, God's chosen people, and
the Promised Land, at this point, the entire planet. The Anglo-Saxonism debate seems to stem,
above all, from the policy of appeasement between the British and Americans at the very
beginning of the 20th century, when the latter peacefully resolved the Venezuelan crisis on the
basis that two Anglo-Saxon entities (the UK and the US), as vanguards of civilization, could
not be opponents. From then on, the British proclamations on Anglo-Saxonist concord
multiplied, like those of the Colonial Secretary Joseph Chamberlain and of the writer Joseph
Rudyard Kipling.

The former, while on his way to the United States, had impressed on his mind an idea:
the greatness of the destiny “which is reserved for the Anglo-Saxon race, for that proud,
persistent, self-asserting, and resolute stock, that no change of climate or condition can alter,
and which is infallibly destined to be the predominating force in the future history and civilisation
of the world” (Chamberlain 1897, 6). In sum, the duty of the British was to establish and

maintain permanent ties of friendship with their relatives, since:
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Across the Atlantic is a powerful and generous nation, using our language, bred of our race and having
interests identical with ours. | would go so far as to say that, terrible as war may be, even war itself
would be cheaply purchased if in a great and noble cause the stars and stripes and the union jack should
wave together over an Anglo-Saxon alliance (Chamberlain 1898).

Kipling, for his part, in The White Man's Burden (1899), admonished the Americans that
their “childish days” had come to an end, urging them to assume the onerous civilizing mission
directed toward those he notoriously described as “fluttered folk and wild [...] Half devil and
half child”. Above all,

Comes now, to search your
manhood

Through all the thankless years
Cold, edged with dear-bought
wisdom,

The judgment of your peers!

He was suggesting that it was time for the Americans to take on their colonial action and be
judged accordingly by their imperial peers, above all the British. Ultimately, the Anglo-Saxonist
debate sought to encourage the English-speaking world to forge a unified “racial alliance,”
envisaging the creation of a Greater Britain that would bring together all English-speaking
peoples.

The first to fully imagine the future of the Anglo-Saxonist alliance, shortly after the end of
the Second World War, was Winston Churchill, who called this geopolitical entity: “the fraternal
association of the English-speaking peoples. This means a special relationship between the
British Commonwealth and Empire and the United States.”™ In his well-known 1946 “special
relationship” address, delivered in the United States shortly after the conclusion of the Second
World War, he stated: “if all British moral and material forces and convictions are joined with
your own in fraternal association, the high-roads of the future will be clear, not only for us but
for all, not only for our time, but for a century to come”. Historical events soon vindicated his
prediction. Nowhere was this clearer than in Palestine, where the anglospheric “fraternal
association” empowered Zionist forces to carry out their colonial enterprise around that time
and in the future.

Indeed, Churchill, serving as Colonial Secretary, was instrumental in pushing forward the
Zionist project well before 1946. In 1921, confronted in Jerusalem by an Arab delegation
demanding an end to Jewish immigration, he retorted that he neither possessed the authority
nor the desire to overturn the Balfour Declaration. His justification, in essence, reiterated
Balfour’'s own position: “We think [the Jewish national home] will be good for the world, good
for the Jews and good for the British Empire, but also good for the Arabs who dwell in Palestine
and we intend it to be so; they shall not be supplanted nor shall they suffer but they shall share
in the benefits of Zionism” (cit. in in Dockter 2015, 175). Subsequent historical developments
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have demonstrated the contrary: the gains have been overwhelmingly Zionist, whereas the
burdens and suffering have been borne almost entirely by the Palestinians.

Colonial dehumanization and master/servant relationship in the English canon

The genocide of the Palestinian people constitutes only the most recent occurrence in a
protracted history of genocidal practices—ante litteram—carried out by the West against the
non-West, in which those who styled themselves as ‘civilized’ systematically subjugated those
they deemed ‘uncivilized.” In order to achieve this objective, in Western history, whatever its
devoted defenders may argue, white people have rationally organised the dehumanisation of
non-white people, ever since the so-called ‘discovery of America’, when European colonizers
began questioning whether Indigenous peoples possessed a soul and could therefore be
regarded as fully human. According to Frantz Fanon, there has been a persistent zoological
process of the colonizer who has made constant reference to the bestiary to describe the
colonised, especially the blacks: “Avoir la phobie du négre, c'est avoir peur du biologique. Car
le négre n'est que biologique. Ce sont des bétes” (Fanon 1952, 134).

In the long history of the master/servant relationship across the space of colonial
difference, the phenomenon we might also term ‘animalisation of the native’ has been
observable since Shakespeare’s The Tempest. Owing to its thematic opacity and structural
ambivalence, Shakespeare’s play has elicited numerous, often contradictory, readings.?
Perhaps the most convincing hermeneutic compromise is that proposed by Rocco Coronato,
who observes: “La Tempesta ha che fare col colonialismo, ma non era gia colonialismo”
(Coronato 2025, 14). Be it as it may, the play’s first performance in 1611 took place a few years
after the establishment of Jamestown in 1607, the earliest permanent English settlement in
North America. In Shakespeare’s play, the portrayal of Caliban fluctuates between the native
as a sympathetic ‘noble savage’ (Montaigne)—who has deep feelings, fine language, and at
times a morality superior to his master—and the native as an unsympathetic ‘ignoble savage’,
who exists in a sort of liminal space between human and animal. Undeniably, he is presented
as the “savage and deformed slave” in the dramatis personae® and as “A freckled whelp hag-
born” (1, 2) in the middle of the 1st act. When Caliban appears on stage, he is introduced by

this Prospero’s call:

Thou poisonous slave, got by the Devil
himself

Upon thy wicked dam, come forth!
(The Tempest, 1,2)

Caliban is the offspring of the Devil and a witch, called here “dam”, which was a word largely
used for the animal female parent. A couple of years before the first performance of the play,

in A Good Speed to Virginia (1609) Robert Gray writes that the native Americans “differ very
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little from beasts, hauing no Art, nor science, nor trade" (cit. in Cohen 1985, 400). Similarly,
from the outset in The Tempest, Caliban is framed more as a beast (a freckled puppy) than as
a human being. Throughout the play, he is repeatedly addressed with animal appellations:
“tortoise”, “strange fish”, “mooncalf’; “beast”. In short, the animalisation or monsterisation of
Caliban as ‘ignoble savage’ is predominant with respect to the construction of him as a ‘noble
savage’. Therefore, if in an ambivalent and complex way,* ultimately Shakespeare participates
to the process of the natives’ exclusion from the civilized order, a process functional to his
subjugation by the European master. Drawing on theological, philosophical, and literary
conceptions of ‘creatureliness,’” Julia Reinhard Lupton reframes Caliban not simply as a
racialized or animalized other, but as a creature—a being always in the process of creation
and whose ontology is suspended between nature and culture, instinct and reason, body and
language. And yet, Caliban still is viewed as an emblem of ‘bare life’ (Agamben): “pure vitality
denuded of its symbolic significance and political capacity and then sequestered within the
domain of civilization as its disavowed core” (Lupton 2000, 2).

Also, if “le Malgache, encore assez peu évolug, dit que les chefs blancs sont des dieux”
(Mannoni 1950, 232) as Octave Mannoni has it, then it is easy for the French psychologist to
set a theory of the dependence complex (“le complexe de Caliban”) because of which the
blacks need to be colonised, as well as the white man, in obedience to his authority complex
(“le complexe de Prospero”) needs to colonise accordingly. But no fear, Césaire remarks, with
biting sarcasm, that in the end with Mannoni nothing will be lost. “Rien ne manquera, pas
méme le célébre fardeau de 'homme blanc” (Césaire 1955, 25). Mannoni calls it “le lourd
fardeau de responsabilité” (Mannoni 1950, 232) that the black subjects would place on their
white gods, on whom they need to rely on insofar as they would be neither fully manly nor fully
human; half devil and half child, to invoke once more Kipling’s paradigmatic racial trope.

A similar argument was articulated at the start of their propaganda by the Zionists, who
saw Palestinian Calibans as needing guidance for their civil advancement. For instance, the
Russian-born Zionist leader Menachem Ussishkin, comparing British colonial administration in
Egypt with Jewish administration in Palestine, stated that if the British sought only their own
good and not that of the Egyptians, the Jews, while uniting with the ancient world of the East,
would bring their “brethren to the race, a real culture, a culture of existence not a fictional one,”
and so solving the infamous “problem of the East” (cit. in Pappe 2008, 618). Thus, the Zionists
are likewise shaped by this “authority complex,” a posture that travels from West to East under
the guise of “assisting” the supposedly helpless Orientals.

Going back to Shakespeare’s The Tempest and its monster-like native islander Caliban
who attempts to rape Prospero’s daughter Miranda, it is useful to recall Césaire’s take of the
episode in his rewriting of the play:

Prospero: ¢' est que c'est ta lubricité qui m'a obligé de t'éloigner. Dame! Tu as essayé de violer ma fille!
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Caliban: Violer! Violer! Dis-donc, vieux bouc, tu me prétes tes idées libidineuses. Sache-le: Je n'ai que
faire de ta fillee [...] (Césaire 2011, 30)

According to Césaire’s Caliban, Prospero’s accusation amounts to an incestuous projection of
his own depraved desire onto his daughter. For Fanon, likewise, Prospero’s attribution of the
animal lust to Caliban reminds the posture grounded in the long-standing fantasy that black
men constitute a sexual threat to white women. Indeed, to him, this reflects the white erotic

need to find the half-animal side in the blacks:

Ce besoin de retrouver chez les singes anthropoides, chez Caliban ou chez les Noirs, et méme chez
les Juifs, la figure mythologique des satyres, touche dans I'ame humaine, & une profondeur ou la pensée
est confuse et ou I'excitation sexuelle est étrangement liée a l'agressivité et a la violence [...] (cit. in
Fanon 1952, 134).

If we move on in literary history, from the early stages of the colonial process towards its
apogee, along the road, we find Defoe’s Robinson Crusoe, where Friday is given animal-like
gualities—obedience, tameness, instinctual loyalty—which evoke less a human being than a
faithful dog, eager to please his master Crusoe, who is intent on taming everything inhabiting
the island.

After Crusoe, we encounter Marlow and Kurtz in Conrad’s Heart of Darkness, where—
after almost two centuries—they continue to regard the natives still in bestial or grotesque
fashion, or as ‘savage and deformed’ if we like, thereby validating ultimately the racial prejudice
that underpins Conrad’s narrative perspective. When Marlow and his comrades penetrate the
region of Congo, “deeper and deeper into the heart of darkness,” and suddenly see the natives,
they are portrayed as “a burst of yells, a whirl of black limbs, a mass of hands clapping, of feet
stamping, of bodies swaying, of eyes rolling...” (Conrad 1988, 108). In particular, the African
helmsman on Marlow’s boat was described as "a dog in a parody of breeches and a feather
hat, walking on his hind legs" (Conrad 1988, 112). Hence, he was an animal clumsily
performing the role of a human being. Conrad conveys this pathetic ambition of black people
of being human through Marlow's hesitation in considering them (non) human. It is the following
passage that prompts Chinua Achebe to denounce Conrad as a “bloody racist” (Achebe 1978,

9). On this “prehistoric earth”, Marlow reflects that

men were not —— No, they were not inhuman. Well, you know, that was the worst of it — this suspicion
of their not being inhuman. It would come slowly to one. They howled, and leaped, and spun, and made
horrid faces; but what thrilled you was just the thought of their humanity—like yours—the thought of your
remote kinship with this wild and passionate uproar. Ugly (Conrad 1988,110).

It is true, as Nicoletta Vallorani claims, that Conrad—offering a merciless description of the
dynamics of exploitation—undoes the ‘essential Englishness’ of the canon and that his vision

operates as a glove turned inside, inasmuch as “essa esibisce, per volonta o per caso,
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'immagine obliqua di un colonialismo che non & mai arrivato, neanche ora, a ri-conoscere
I'altro come parte di sé. Piuttosto lo identifica come un’ombra da rimuovere per stabilire la luce
abbagliante di una presunta civilta, da Leopoldo Il a oggi” (Vallorani 2026, 84). Nonetheless,
his censure of European domination and abuse—articulated through well-known Kurtz’
canonical phrases such as “exterminate all the brutes!” or “the horror the horror"—remains
insufficient. For Marlow, really, there is something even more troubling than perceiving the
native as non-human: the intolerable and “ugly” suspicion that he may, in fact, be human after
all: a realization awakened in Marlow by the dying gaze of the black helmsman claiming a
“distant kinship” with him. As Edward Said memorably concluded:

Conrad's tragic limitation is that even though he could see clearly that on one level imperialism was
essentially pure dominance and land-grabbing, he could not then conclude that imperialism had to end
so that “natives” could lead lives free from European domination. As a creature of his time, Conrad could
not grant the natives their freedom, despite his severe critique of the imperialism that enslaved them
(Said 1994, 34).

What, then, of the master/servant colonial relationship in occupied Palestine a century later?

The colonial elephant and other animals in the Zionist room

Before October 7, the Indian anthropologist Somdeep Sen, in his 2020 field study in Gaza,
reports on a conversation between an Israeli tour guide and his client. The background to this
was a knife attack in Jerusalem by two Palestinian teenagers who wanted to avenge their
brother, who had been shot in his head by an Israeli soldier. The guide explains that this was
how life worked in those parts: even if they were just kids with scissors in their hands, they had
to be eliminated. To persuade more his converser, he also adds: “Look, this happens all the
time. Israel attacked Hamas in Gaza, and they say a pregnant woman died. But crazy dogs
get pregnant too. That doesn’t mean that we don’t kill them” (Sen 2020, 21).

Therefore, Israeli Zionist discourse on Palestinians constitutes no exception to the
broader colonial logic of dehumanization. Since the Zionists arrived in Palestine, Palestinians
have always been ‘crazy dogs’ within the justificatory rhetoric of colonial domination. The
central problem within mainstream information systems is that Zionist discourse and practice
have not largely been recognized as colonial in nature. Israel's status as a settler-colonial
formation thus remains the proverbial elephant in the room: an obvious structural fact that
many perceive yet few are willing to name, even after two years of genocidal violence in Gaza.

If the operative logic is indeed that of settler colonialism, it is unsurprising that, after
October 7, the Israeli Defense Minister, Yoav Gallant—speaking in the immediate aftermath of
Hamas’s attack—announced: “| have ordered a total siege on Gaza. No electricity, no food, no
fuel, everything closed. We are fighting human animals and we are operating accordingly”.®
Nor is it unexpected to hear the subsequent call to “destroy Gaza” issued by the former
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President of the Israeli Parliament. One might also recall the current President, Isaac Herzog,
who not only affixed his signature to missiles used in the genocidal campaign but also declared
that no distinction can be drawn between civilians and combatants: "It is an entire nation out
there that is responsible. It is not true this rhetoric about civilians not being aware, not involved.
It's absolutely not true.”®

Everyone is involved, everyone, that is, except the horses, as anti-Zionist Nurit Peled-

Elhanan from Jerusalem reminds us with bitter irony:

In one of the reports about the ‘war’ in Gaza on the right-wing TV channel 14, the reporter surprised his
audience by announcing that there are also ‘uninvolved’ in Gaza. He laughed heartily with the joy of a
magician about to pull a rabbit out of his hat. Then he showed a reel where “our soldiers whose heart is
the biggest in the world” found some uninvolved beings and gave them water to drink (Peled 2024, 30).

Palestinians, on the contrary, “unlike the horses, they are not entitled to a glass of water” (ibid.)
because they are all involved, all terrorists. Here, Palestinians are rendered as even less than
animals. And what of children? They, too, are swiftly stripped of their humanity. Many in Italy
may recall the now-notorious remark “define child,” uttered during a television talk show by
Eyal Mizrahi, president of the Federazione Amici di Israele—a formulation that chillingly
encapsulates the discursive ease with which Palestinian childhood is denied. But it was not
the first time that the definition of a child was at issue in Israel. Former Mossad official Rami
Igra declared on Israeli television that only children aged zero to four should be regarded as
children, and that above the age of ten they are all to be considered Hamas supporters and
therefore ‘involved,’ i.e., subject to elimination.’

Above all, we should recall Israeli Prime Minister Benjamin Netanyahu when, in his letter
to his soldiers before the invasion of Gaza, he quoted a violent passage from the Torah (the
sacred Hebrew text), in which the God of the Israelites said: “Now go, defeat Amalek, devote
to destruction all that belongs to him; do not spare him, but kill men and women, children and
infants, oxen and sheep, camels and donkeys” (Deuteronomy 26). Amalek, the Amalekites,
the biblical enemies of Israel three thousand years ago, are today Hamas and all Gazans, who
must be exterminated by Israeli soldiers, heirs of the Israelite warriors of that time. And, as
3000 years ago, the Israeli Prime Minister incited his soldiers thus: “This is a war between the
children of light and the children of darkness. We will not relent in our mission until the light
overcomes the darkness; the good will defeat the extremist evil that threatens us and the entire
world.” In other words, the conflict is framed as a confrontation between the ‘law of humanity’
and the ‘law of the jungle’: on one side stand those construed as human beings who merely
‘defend’ themselves (the Israelis), and on the other those reduced to non-human entities who

purportedly ‘attack’ (the Palestinians).
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That Palestinians are construed as animals is further confirmed by the testimonies of the
refuseniks—the Israeli conscientious objectors who refuse to serve in the army. Let us listen

carefully to the words of one of them in full:

The moral law applies to persons, so one can avoid feeling guilt by persuading oneself that the
oppressed are subhuman. The doctrine of the sub-humanity of the Arabs is in full swing among us
(‘grasshoppers’, ‘cockroaches’, ‘one thousandth of a Jew’, ‘animals’, ‘the dirtiest people on earth’). But
then, instead of guilt, one feels dread of their ultimate revenge. And because one has pushed their
humanity into the unconscious, the oppressed seem not only like animals, but like animals with
demoniacal properties. So one feels threatened and beats them harder, and then there is more guilt to
avoid, so one de-humanizes them more, and on and on: it is the spiral of evil (Kidron 2004, 32).

These are, in many ways, definitive words on the Zionist process of dehumanizing the
Palestinians. This refusenik even speaks of a veritable policy of dehumanization—a kind of
prescribed code that produces an ever-escalating spiral of moral degeneration. It is the
would-be human who, in the very act of dehumanizing the other, Kurtz-like, dehumanizes
himself in a boomerang effect, reminiscent of Césaire’s insight into the way “la colonisation
travaille a déciviliser le colonisateur” (Césaire 1955, 77).

Subhuman or non-human, animals: dogs, said Winston Churchill in 1937. Undeniably,
this doctrine of Palestinian dehumanization possesses a long and well-established genealogy.
After the Great Arab Revolt, which had been brutally suppressed in blood by British forces—
then serving as British Colonial Secretary—Churchill was consulted before the Palestine Royal

Commission (Peel Commission). It is instructive to consider his words in full:

| do not admit that the dog in the manger has the final right to the manger, even though he may have
lain there for a very long time. | do not admit that right. | do not admit, for instance, that a great wrong
has been done to the Red Indians of America, or the black people of Australia. | do not admit that a
wrong has been done to those people by the fact that a stronger race, a higher-grade race, or, at any
rate, a more worldly-wise race, to put it that way, has come in and taken their place. | do not admit it. |
do not think the Red Indians had any right to say, The American Continent belongs to us and we are not
going to have any of these European settlers coming in here. They had not the right, nor had they the
power (cit. in Gilbert 2009, 616).

Under Churchill’s framing, the indigenous peoples are nether half devil nor half child. They are
recast as nothing more than dogs in a kennel and thus rendered subjects devoid of both rights
and political power.

It is clear, therefore, that in the process of dehumanization, as Palestinian writer Mourid
Barghouti observes, “the battle for language becomes the battle for land,” and before genocide

a prior act of verbicide must be carried out. According to him:

The Israeli occupation imposes a double, triple, infinite redefinition of the Palestinian. Call him militant,
outlaw, criminal, terrorist, irrelevant, cancer, cockroach, snake, virus: the list becomes endless. You give
the definitions. Define! Classify! Demonize! Misinform! Simplify! Label'! Then send in the tanks! Kill the
enemy! (Barghouti 2011, 41)
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Perhaps, Susan Abulhawa articulated the definitive words of sumud (the Arabic for
‘steadfastness’) when she was invited to Oxford on December 6, 2024 for a debate on the
motion: “This House Believes Israel is an Apartheid State Responsible for Genocide.” She did

so in Prospero’s language and concluded her speech thus:

You will not erase us, no matter how many of us you kill and kill and kill, all day every day. We are not
the rocks Chaim Weizmann [Russian-born Zionist leader naturalised British] thought you could clear
from the land. We are its very soil. We are her rivers and her trees and her stories, because all of that
was nurtured by our bodies and our lives over millennia of continuous, uninterrupted habitation of that
patch of earth between the Jordan and Mediterranean waters. From our Canaanite, our Hebrew, our
Philistine, and our Phoenician ancestors, to every conqueror or pilgrim who came and went, who married
or raped, loved, enslaved, converted between religions, settled or prayed in our land, leaving pieces of
themselves in our bodies and our heritage, the fabled, tumultuous stories of that land are quite literally
in our DNA. You cannot kill or propagandize that away, no matter what death technology you use or
what Hollywood and corporate media arsenals you deploy®.

Abulhawa’s words, to my ear, echo Caliban’s words, when he addresses Prospero in the

following terms:

You taught me language; and my profit on’t
Is, I know how to curse.

The red plague rid you

For learning me your language!”

(The Tempest, I, ii)

And Abulhawa goes on adding:

Someday, your impunity and arrogance will end. Palestine will be free; she will be restored to her multi-
religious, multi-ethnic pluralistic glory; we will restore and expand the trains that run from Cairo to Gaza
to Jerusalem, Haifa, Tripoli, Beirut, Damascus, Amman, Kuwait, Sanaa, and so on; we will put an end
to the Zionist American war machine of domination, expansion, extraction, pollution, and looting. And
you will either leave, or you will finally learn to live with others as equals (ibid).

Here Caliban’s words resonate once more, but this time it is Césaire’s Caliban to speak:

Ca me fait rigoler ta ‘mission’

ta ‘vocation’!

Ta vocation est de m'emmerder
(Césaire 2011, 106)

Finally, while in Césaire’s A Tempest, the master refuses to relinquish his island-colony, in
Abulhawa’s speech he is asked either to depart or to “finally learn to live with others as equals,”
rather than persist in viewing them as non-human. In this expanded anglospheric configuration,
there may be room both for an overpowered Prospero and for an empowered Caliban, “from

the river to the sea” as the catchphrase has it.
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During the First Intifada, addressing the colonisers—those who “pass through”—and
inviting them to leave the occupied land, Mahmoud Darwish emerges as seeking to overturn
the dehumanised condition imposed upon his people.

O those who pass between fleeting words

As bitter dust, go where you wish, but

Do not pass between us like flying insects

For we have work to do in our land:

We have wheat to grow which we water with our bodies’ dew.
(Darwish 1988)

While reminding the impermanence of colonisers’ power—figures who pass as vile sand
between ephemeral words—they are recast as insects flitting above the land of its true
custodians, people who labour and who “have the present, the present and the future / [...] this

world here, and the hereafter.”

Notes

1 W. Churchill, The Sinews of Peace (“lron Curtain Speech”): https://winstonchurchill.org/resou
rces/speeches/1946-1963-elder-%20%20statesman/the-sinews-of-peace/. Accessed March 28, 2026.
2 To mention only a handful of perspectives: “The whole history of imperialist America has been
prophetically revealed to us in brief parable” (Fiedler 1972, 238-39); “The Tempest is in a great many
respects a New World play, but it is not a colonial play” (Edwards 1979, 109); “The play has at times
seemed a disturbing document, but one that, despite its obfuscatory and subtly didactic Neoplatonic
allegory, unwittingly provides insight into an early stage in the formation of colonialist ideology” (Cohen
1985, 400); “The play does not actually call into question the Jacobean process of colonization across
the Atlantic at all, and suggests that of more importance for its audience would have been the depiction
of the hegemony of the island nation of Great Britain as recreated in 1603” (Marshall 1998, 375).

3 Probably, this description of Caliban might be added by the in-folio editors after the Algonquian
massacre of Virginia settlers in 1622.

4 As for the inherent ambivalence of the play, Vito Amoruso beautifully puts it in this way: “...mentre &
misconosciuta a Calibano una qualche possibilita d'essere e di esistere sul piano ideologico, come
essere umano come ‘natura’ che abbia una sua ‘nurture’ al di qua e prima della ‘civilization’, sul piano
espressivo, nella lingua poetica, nostalgica, umanissima, al selvaggio &€ paradossalmente affermato |l
contrario: Calibano sente, pensa, soffre, ha coscienza, si esprime e vive, insomma, e possiede la stessa,
dolente dignita d'ogni altro figlio del creato” (Amoruso 1974, 38).

5 https://www.aljazeera.com/video/newsfeed/2023/10/9/israeli-defence-minister-orders-complete-
siege-on-gaza. Accessed March 28, 2026.

6 The Wire Staff 2023.

7 https://www.youtube.com/watch?v=HEzy7zVQjl8. Accessed March 28, 2026.

8 https://www.gov.il/en/pages/spoke-pmo031123. Accessed March 28, 2026.

9 https://www.youtube.com/watch?v=2ZCWCGebAuU. Accessed March 28, 2026.
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