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What happens to migrants when they die? Inspired by the emerging academic literature concerning
death in the context of migration and Avril Madrell’s (2016) deep mapping framework to study the
geographies of remembrance, grief and mourning, we mapped the postmortem geographies of three
migrants who lived and died in Quebec. This mapping process traced posthumous geographies
through the stories told by partners and friends of the deceased. While these geographies can cover
multiple components of death, such as memories of the deceased and artifacts associated with them,
in this project, we focus on the mobilities of the bodies and the geography of the social networks
triggered by death. Mapping the bodies’ transnational mobilities reveals both the links that are
developed over time between the country of origin and the host country, and the journeys that bodies
of migrants often take before reaching their final destination(s). Mapping the social networks that
emerge after death in the context of migration reveals both their global facets and their local structure,
which are ephemeral and extremely difficult to locate spatially. By employing maps and stories, this
paper provides insights about the complex dimensions of these postmortem mobilities. Further, it calls
for alternative sources of information and forms of spatial expressions to continue the study of the
geographies of death in the context of migration.
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Death in the context of migration is a growing issue that has sustained attention in both the
media and academia. However, death also happens once migrants have reached their destination and have settled down. They have not died while crossing seas, deserts, or borders,
but by accident, disease, homicide, or old age (Lestage 2008; Hunter and Soom Ammann
2017). For those migrants, death is not the end of their migratory story; it is another chapter
(Marjavaara 2012). Their bodies may remain where they perished, or travel long distances to
return to their home country, city, or village (Hunter 2016). Their families and friends’ net-

works might be mobilized to help with emotional support, religious ceremonies, financial
expenses, and the administrative burden of repatriation and burial (Balkan 2016; Le Gall
2017). Memories of the deceased might travel through the people who carried them and hold
them, as well as through the photographs and artifacts associated with them (Rachédi and
Halsouet 2017). These virtual, emotional, and physical geographies and mobilities of bodies,
artifacts, and memories often overlap in time and space, making them a complex spatial
phenomenon to research (Le Gall and Rachédi 2019). Based on a conceptual framework
developed by Avril Madrell (2016) to study the physical, embodied-psychological, and virtual
spatial dimensions associated with remembrance, grief, and mourning, we propose a cartographic approach to study these posthumous geographies in the migratory context.
This mapping endeavor is the first step of a partnership between researchers in social
work and cartography towards a deep mapping project of postmortem geographies. Deep
mapping is envisioned here as a process, characterized by its collaborative dimension (Warf
2016; Presner 2019) and the combination of conventional and alternative mapping strategies
(Bodenhamer 2015; Bishop 2016). These produce spatial expressions dedicated to representing multiple aspects of places. In this first step of our deep mapping project, we focus
on a conventional cartographic strategy to represent postmortem migrant stories. To reach
this goal, we have mapped the physical, virtual, and psychological spaces and mobilities
described in three postmortem life stories told by relatives of migrants who lived and died in
Quebec (Canada). By mapping the spaces and mobilities of their bodies and their social
networks, this paper aims to better understand the relevance and the limits of mobilizing
formalized maps of stories to study postmortem geographies. This paper starts by reviewing
the academic literature related to death in the migratory context. Then, we discuss the
methodological framework and the cartographic approach used to map and study the
selected stories. Finally, we present the results of this process, highlighting the potential and
limits of formalized maps to explore postmortem geographies in the context of migration.

Studying death in the context of migration is not an easy task, given the difficulty of gathering
reliable or consistent data about migrants in general and dead migrants in particular (Lestage
2008; Mbiba 2010; Marjavaara 2012; Rachédi and Halsouet 2017). Since official state
agencies do not compile these data systematically, researchers have developed their own
methods to collect them. Whereas certain issues around migrants’ deaths – such as the
repatriation of their corpses – can be tracked rather precisely using quantitative data, capturing the emotional, cultural, and social meanings of postmortem geographies is much more
challenging. To study these personal and intangible geographies, researchers have based
their analyses on particular case studies, employing qualitative methods such as interviews,
life stories, and multi-site ethnographies. Through these, they acknowledge the importance of

personal memories and experiences for understanding the complex relationships that exist
between death and migration (Hunter and Soom Amman 2017; Rachédi and Kobelinsky
2018). We argue that these studies revolve around four different angles: the body, memorial
practices, social networks, and artifacts.
In diaspora, the burial site might be more important than the place of birth (Ho 2006).
This is because the body's final destination may help to clarify issues around identity, loyalty,
and belonging (Marjavaara 2017). Even though “the literature on the geographies of the body
has done little to engage with the significance of bodies once they cease to be living” (Young
and Light 2013, 136), a few studies have been interested in tracking and analyzing the burial
places of migrants.
In geography, the first study related to this topic was elaborated by Graham Rowles
and Malcolm Comeaux (1986). They used death certificates to study the postmortem migration of individuals who died in the state of Arizona. Their assessment found different flows
concerning postmortem national migration in this state, such as the predominant postmortem
mobilities from Arizona to the Great Lakes region linked to the “snowbirds” seasonal migration (Rowles and Cameaux 1986). More recently, Beacon Mbiba (2010) examined the repatriation of Zimbabweans from the United Kingdom. He studied these migrants' preference to
be buried in urban cemeteries or rural homes after having lived in diaspora. Just like Rowles
and Comeaux, he collected data from local funeral parlors, but he also conducted small telephone surveys and media coverage. Roger Marjaavara (2012) proposed another method of
collecting data to systematically study internal postmortem migration in Sweden. Marjaavara,
who coined the term ‘post-mortal mobilities’, gathered information from the burials’ registers
inside Swedish churches, which he merged with micro-data on migration patterns. Then, he
generated a series of plots and maps to showcase the flows and factors which “might explain
the geographical patterns of post-mortal mobility in Sweden” (Marjavaara 2012, 257). In a
following study (Marjavaara 2017), he further explored migrants’ desires regarding their
perspective places of burial. These various studies have emphasized the importance of migrants’ bodies’ posthumous mobilities and their links to homemaking and belonging processes.
Other studies have focused on the rituals and ceremonies associated with death in the
context of migration. Katy Gardner (2002) examined the transnational burial rituals performed
for and by Bangladeshi migrants who lived in the United Kingdom. Through a series of
interviews, she highlighted the interplay between gender politics, state restrictions, and economic factors on rituals performed in the cities of London and Sylhet. Alistair Hunter (2016)
used media analysis, semi-structured interviews, and archival research to reveal the power
dynamics and conflicts related to the burial and memorialization practices of two case studies
of Muslim and Hindu migrants in the United Kingdom. Johanna Zulueta (2016) offered another angle to the repatriation studies, funerary meanings, and burial of migrants. She inter-

viewed older Okinawan women, mostly widows, who returned to Japan. Zalueta focused her
research on the decisions concerning the imaginary of their future funerals and rituals. The
study demonstrated that their lives abroad influenced their choices due to cross-cultural
marriages and experiences, which created tensions with their hometown’ more traditional
views (Zalueta 2016).
The corpse presence is not always a condition for memorialization practices in
diaspora, as noted by Clara Saraiva and José Mapril (2014). These authors used a multisited ethnographic approach to research the funerary practices of Bissau-Guinean migrants
in Portugal. They explained that, according to their tradition, communities must conduct
funerary rituals for the deceased migrants in both countries. Whereas the body’s repatriation
depended on economic or symbolic factors, these funeral ceremonies give the dead a final
and everlasting connection within their home-country families, ancestors, and diasporic communities, demonstrating the transnational links between countries.
Social networks play a crucial role when death happens in the context of migration.
Besim Can Zirh (2012) performed multi-sited ethnographic research following Alevi immigrant communities in Turkey and Europe. He studied how different institutional and family
networks are mobilized to assist with funeral and repatriation practices. Furthermore, Zirh
claimed that these mobilizations are part of community-making and transnational practices
that need to be understood beyond the fixity of national scales, borders, and representations
(Zirh 2012). His arguments resonate with Françoise Lestage’s (2008; 2009) studies of
migrants’ postmortem repatriations from the United States to Mexico. In her analyses,
Lestage explained how the networks of families and friends might interact with the state, the
private sector, and public agencies during the repatriation process, creating transnational
dynamics.
Technology is also part of the networks’ analysis. Josiane Le Gall and Lilyane Rachédi
(2019) studied the cases of migrants who live in Quebec and could not attend funerary rituals
of family members or friends in their home countries. They focused on the practices around
technology, which enabled these migrants to attend their loved ones’ funerals virtually. They
argue that even if live streaming has revolutionized the way people connect and interact
around the world, “these new methods of communication cannot compensate for physical
separation, despite transnational exchanges and rituals” (Le Gall and Rachédi 2019, 79).
Giuseppe Beluschi-Fabeni (2018) echoed these claims in a similar study as he analysed the
impact of communication technologies involved in funeral rituals on the Korturare Roma
community.
Lastly, some researchers have investigated the role of objects in the context of death in
migration. Objects can serve as physical proxies of memories and emotions associated with
the deceased (Maddrell 2013; Romanillos 2015) while inviting the living to subscribe to a
duty to remember (Rachédi and Halsouet 2017). In Montreal, Emma Harake, a Lebanese

visual artist, discussed how photographs helped migrants remember their loved ones who
died during their life in diaspora in Quebec (Harake 2019). Objects might also serve as an
extension of the body. Saraiva and Mapril (2014) explained how the Bissau-Guinean communities in diaspora return a suitcase with the departed’s essential belongings when the
family does not have the economic resources to repatriate the body. These suitcases, called
mala, preserve the links between the countries of birth and death, allowing the community to
mourn migrants in two different places simultaneously while giving the deceased a symbolic
return to their home ground (Saraiva and Mapril 2014).
Even though academic and media circles often focus on the journeys and geographies
of the living migrants (Marjaavara 2017), it is clear that their bodies, artifacts, memories, and
networks are still moving in space after their death. These posthumous mobilities are still part
of the migrant’s experience, since “[they] represent the continuing of human mobility to a
place of great significance for the individual or his or her survivors” (Marjavaara 2012, 257).

Deep mapping is a movement in the spatial humanities that aims to combine different
sources of data and forms of spatial expressions (such as maps, drawings, texts, and videos)
to knit together diverse narratives (Presner 2019) and create different databases that help to
reveal the deep meaning of places (Bodenhamer 2015). Although the origins of deep mapping are often traced back to the publication of Prairyerth: A Deep Map by William Least
Heat-Moon (1991), the concept of deep mapping has been greatly developed in the last
decade. In particular, there has been clear emphasis on the process of making maps
(Roberts 2016) and on their storytelling potential (Harris, 2015). This perspective has led to
the production of contrasting projects where stories and memories played a central role (see
Wood 2010; Presner 2014; Naramore Maher 2014; Mattern 2015; Cateridge 2015; Scherf
2015; Bishop 2016; Kawano et al. 2016; Novković 2019).
In the context of postmortem geographies, Avril Maddrell (2016) has proposed the
mobilization of deep mapping to depict messy, shifting, and multi-layered geographies of
living with loss (Maddrell 2016). Maddrell’s deep mapping approach focuses on the interaction and overlapping of three concrete spaces associated with grief and mourning:
physical, embodied-psychological, and virtual spaces. The physical and material spaces
include artifacts, public memorials, and evocative landscapes. The psychological spaces are
linked to feelings, emotions, memory, and psychological responses to particular locations
(e.g. insomnia, sadness, and agoraphobia). The virtual spaces include online chat rooms,
community and support networks, and even religious universes such as heaven, nirvana or,
hell (Maddrell 2016).
Maddrell’s deep mapping project offers an explicit way to articulate and depict these
spaces. In her attempt to visualize them, she created a handful of spatial representations

using the specific case of Gemma, a woman who experienced the loss of a loved one.
Inspired by this attempt of mapping remembrance, grief, and mourning; we have designed a
first series of formalized maps. This series presented in this paper is envisioned as a first
step towards a deep mapping project of death in the context of migration.
This mapping endeavour is part of the project built by the research team Death in the
Context of Migration (MECMI). This team of social workers collected thirty in-depth life
stories of migrants who lived and died in Quebec. The stories were narrated by family
members and friends of the deceased. One of the main goals of MECMI was to reconstruct
and then analyse the spatial meanings and trajectories of the deceased and their loved ones
to better understand the ordeal of death in migration and to support the bereaved. Moreover,
MECMI aims to raise awareness among social work practitioners about the spatial issues
regarding death in the context of migration (e.g. mobilization of transnational networks,
barriers to mobility to attend funerals, development of emotional and financial assistance).
Among the thirty collected stories, MECMI selected three of them to be mapped due to
their representativity and geographical traits. The story of Rahim,2 who died by accident a
few months after arriving in Quebec; the story of Dragomir, who perished while visiting his
home country after living in Quebec for many years; and the story of Eric, a young exile who
arrived in Quebec looking for a job. They came from the Middle East, Eastern Europe, and
Africa, respectively. The stories of Rahim and Dragomir were narrated by their wives, Rabia
and Lenka. Paul told the life story of his friend Eric.
The first phase of the mapping process consisted in identifying and cataloguing the
sections of each story that had spatial information (e.g. place name or movement) that could
be linked to our topics of interest (e.g. body, social networks, artifacts, ceremonies) and time
periods (e.g. year, month or day). We used the qualitative software MaxQDA to help us with
this phase. Once the data was collected, we selected a mapping application to visualize it.
Although there are now a range of online mapping applications dedicated to telling stories
with maps, such as ESRI Story Maps and StorymapJS (Caquard and Dimitrovas 2017), there
are very few mapping tools designed specifically to map stories to study their geographies.
Atlascine is one of these applications. It is an open-source tool designed to map the
spatiotemporal structure of stories and to help identify places that are important within
stories. It also focuses on the multiple connections (e.g postmortem mobilities) that exist
between these places (Caquard and Fiset 2013). Atlascine offers the possibility to map in
parallel stories (such as those of the storyteller and of the deceased) and to compare the
geographies of different stories. In our project, we used Atlascine to map the postmortem life
stories with a focus on the trajectory of the body before and after death, as well as the social
networks that were triggered by this tragic event.

Different factors influence the final destination of a body as families must take into account
their economic, social, and political contexts (see Hunter 2016) as well as the will of the
deceased and their own wishes. The stories of Rahim and Dragomir illustrate this issue.
Rabia explained how her husband Rahim identified Afghanistan as the place where he
wanted to be buried – his final home. Days later, after his death, Rahim’s body was repatriated to Afghanistan.
He said, “it’s your choice if you stay in Canada or if you go back to Afghanistan, or Pakistan, or
anywhere… For me, the children needed to be safe. Now, all the decisions are yours. But please send
my body to Afghanistan.” And I said, “yes, of course,” It was not easy for me, but it was his decision
and his last wish... (Rabia)

Fig. 1a. Rabia (yellow) and Rahim (blue) travelled as a couple (green) from Afghanistan through
Yemen and the United Kingdom before arriving in Quebec (green line), where Rahim died a few
days later after an accident.

Fig. 1b. Few days after his death (purple), Rahim’s body was repatriated to his hometown. As
narrated by Rabia, the corpse transited through Toronto, Dubai and Pakistan before arriving in
Afghanistan (blue line).

We split the map of Rabia and Rahim into two parts: premortem and postmortem migrations.
The first part (fig. 1a) synthesizes their life as children and adults in Afghanistan and their
migration as a couple to Quebec. It epitomizes the diasporic journeys of many migrants, who,
like them, left their home countries due to violence or economic issues. However, this map is
just one half of Rahim’s migration story; the map concerning his postmortem geographies
closed the loop with the repatriation of his body to Afghanistan (fig. 1b). This second map

illustrates a chapter “highly ignored in contemporary migration studies” (Zirh 2012, 1760): the
journey back ‘home’ of Rahim’s body, which shows that migration does not stop with death.
The second story that we mapped is that of Dragomir, told by his wife Lenka. Lenka
and Dragomir lived together in Quebec for many years. However, Dragomir did not die in
Canada like Rahim, but of a heart attack during a visit back to his hometown in Serbia. Lenka
and Rahim’s life story map is minimalistic: two points and one line that grows as the couple
travels back and forth between Quebec and Serbia (figure 2). The growing lines between
both places capture the idea that migrants, after their arrival to their host country, connect
societies of origin and settlement (Basch, Schiller, and Szanton-Blanc 1994). Furthermore,
this connection captures the idea “that ‘home’ and ‘abroad’ are not distinct spaces of migrants’ lives, but are interconnected through a multifarious web of material and affective exchanges between migrants and their home communities” (Kvietok 2018, 60). As Saravia and
Mapril (2014) mentioned, the repatriation of the body and its meanings contribute to strengthening the links between these societies. This issue is particularly evident in the context of
Dragomir and Lenka’s story, since this link was strong enough to repatriate the body from the
country of origin (i.e. Serbia) to their host country (i.e. Canada) in a sort of reverse repatriation process. Indeed, as recalled by Lenka:
He preferred to be buried in Serbia. But my two daughters told me that they preferred their father to be
buried in Quebec because they want to visit his grave. I thought about it, and finally, I decided to
respect the wishes of my daughters. (Lenka)

Fig. 2a. The symbols show where Lenka (yellow) and Dragomir (blue) lived in Serbia first as
individuals, then as a couple (green) before migrating to Quebec (green line).

Fig. 2b. During their lives in Quebec (green), the couple travelled multiple times to their home
country, which is materialized by the green line becoming wider every time they travelled.

Fig. 2c. In one of their journeys to Serbia, Dragomir suffered a heart attack (purple). Lenka (yellow),
who was in Quebec at that time, travelled to Serbia after receiving the news of her husband's death
(yellow line).

Fig. 2d. The body of Dragomir is repatriated to Quebec (blue line) a few days after his death.

Classic migration theories, such as the push and pull theories, identify economic, political, and demographic factors as the causes pushing people out of their places of origin and
pulling them towards their destination places (Castles, Miller, and De Haas 2014). While
these factors might contribute to understanding some facets of the postmortem mobilities in
the context of migration, the stories narrated by Rabia and Lenka showed that the sense of
home and belonging were fundamental to comprehending the decisions concerning the final
resting places of Rahim and Dragomir. These decisions could create spatial tensions since
the sense of belonging of the family members may differ from the deceased’s funeral wishes,
showing that inside the stories of migration, home is not often anchored in just one place
(Blunt 2007). The maps reveal these tensions as the magnitude of the concentric circles
illustrate the amount of time these families spent in certain places, a factor that contributed to
their (lack of) spatial attachment to Quebec or to their country of origin. However, what these
maps do not show is the sense of home or belonging to these places and how it evolves over
time, not just for the deceased or the storyteller, but for other family members as well (e.g.
Lenka and Dragomir’s daughters).

Mario Benedetti compared the Uruguayan diaspora to an archipelago in his novel Springtime
in a broken mirror, as explained by one of his characters, an exile in Australia:
I always said that, in Australia, we are the Uruguayan archipelago. Because in fact, we make up a
series of islands, islets, single guys or couples or families, all isolated from each other, existing in
solitude, comfortable perhaps, but in solitude, nonetheless. Some send money to their families back in
Uruguay. It gives their lives and work some meaning. (1982, 72)

Benedetti suggests that people living in diaspora resemble islands and islets, which
together form an archipelago. These islands are isolated from each other but remain connected to the island of departure (i.e. “Some send money to their families back in Uruguay,”
1982, 72). These islands can also be connected during particular national events such as
presidential elections and crucial sport events (Malella 2013), as well as during more personal events such as death. Death can contribute to revealing some of the connections
between these islands within the archipelago and beyond.
Rabia described how, after Rahim's death, her family and friends traveled to Quebec
from around the globe to help her with the ceremonies' administrative and emotional burden
(fig. 3).

Fig. 3. After the death of Rahim (purple), Rabia’s family and friends travelled to Quebec in a matter
of days (orange lines) to help her.

In this example, the network represents the physical mobilities of people who travelled
to join Rabia. Still, often these connections remain distant and are mediated by means of
communication, illustrating the importance of telecommunications in death and diaspora (Le
Gall and Rachédi 2016). This was, for instance, the case in Lenka and Dragomir’s story (fig.
4).
I received condolences. I still remember the calls from his friends and family, and people we haven’t
seen since the war. It was very touching to speak with people we have known in ‘another life’. (Lenka)

Fig. 4. After Dragomir’s burial at Quebec (blue), Lenka (yellow) received messages from friends
(orange dotted lines), who lived in exile around the world.

In these two examples, the archipelago is global, but there are other forms of
archipelagos that emerge outside of the communities of origin at a very local scale. Local
and global networks become interconnected through the focal point of the death. This is
clearly illustrated in Paul and Eric’s story. Paul described in detail the events that occurred
the day his friend died, and the difficult task of announcing his death to the family. The map
revealed the global archipelago of this segment, but it failed to depict its local geographies,
reflecting the lack of precise locations at the local and personal scales in the story (fig. 5a
and 5b).
Well, let’s say that the day he died, the first person I called was a friend from work. I said, ‘Listen, I’m
alone at home, Eric died, you have to come.’ He left his job. He arrived before the firefighters and all
the services.

Fig. 5a. Global network of postmortem communications described in Eric and Paul’s story.

I didn’t feel strong enough to do it at the time. Announce the death of a son to his mother [in Africa] by
phone. I needed to be sure she has someone next to her before I tell her this sad news. So, I
contacted Samuel, who was the one who put me in contact with the family regarding the case of Eric.
(Paul)

Fig. 5b. Global network of postmortem communications described in Eric and Paul’s story.

As for the father, well, he lives in Paris. I couldn’t reach him… I couldn’t reach him, and he actually
saw my phone number, and he called me back. He called me back and told me – ‘how is it going in
Canada?’ Spontaneously, I said to him, – ‘well…you know…’. I didn’t know if the mother had informed

him or not. So, he was not aware that his son had died. He responded – ‘what did I know?’… There, I
realized that he was not even aware of it. (Paul)

Eric and Paul’s story reveals, beyond the global archipelago to which many migrants belong,
the importance of weak ties, acquaintances with whom the migrant has sporadic interaction
(Granovetter 1973). These weak ties often play a central role during the funerary and repatriation processes (Rachédi and Halsouet 2017; Saramo 2019). A friend from work helped
Paul during the postmortem shock, while an organization of African migrants in Canada
helped him with Eric’s death’s financial and administrative burden.
People register their family members. I think the repatriation rate is $ 15,000, so we take this $ 15,000,
and we divide it among all the members who are registered… People arrive by word of mouth. They
saw that it is something that works. They took care of everything: the exhibition halls, the repatriations,
the paperwork with the embassy and others... Éric was under our wing, so we registered him before
he died. (Paul)

In most stories, weak ties are part of a local archipelago. They are activated only when
necessary, but they often escape the conventional mapping process since they appear at
local scales where places are described with common noun place names such as ‘the hospital bed’, ‘the childhood home’, or ‘the funerary’. Mapping these local archipelagos is about
mapping relationships at multiples scales rather than mapping precise geographic locations.
It is mapping connections.
On the one hand, Atlascine enables the representation of these relationships when
they are associated with geographic locations as illustrated with the mapping of the connection between Quebec and Serbia in Lenka and Dragomir’s story. On the other hand, it is inappropriate for mapping relationships between non-geolocatable entities such as common
noun place names or persons; it is inappropriate to map the weak ties between an individual,
the organization and the people that provide support on a daily basis; it is inappropriate to
map the importance of personal spaces during a difficult time, such as a private room in a
hospital.
Mapping these personal geographies is key for revealing and studying postmortem
geographies, but it requires alternative forms of spatial expressions that prioritize topological
relationships between places, people, objects, events, emotions and memories, instead of
their geographic location. This is what led Anne Knowles and colleagues to develop the
concept of Inductive Visualization to map testimonies of Holocaust survivors (Knowles et al.
2015) and to propose a topological Geographic Information System (GIS) that prioritizes
relations over Euclidean location (Knowles et al. forthcoming). This is also what drove Elise
Olmedo (2015) to develop the concept of sensibility mapping to represent aspects of stories
(such as emotions) that can be extremely important but quite challenging to map with
cartographic tools. This also prompted us to combine conventional mapping approaches with

alternative ones in a previous project that mapped memories of exiles in close collaboration
with storytellers. This was done to, as much as possible, respect their experiences and the
way they wanted their memories to be mapped (see Caquard et al. 2019).
The diversification of spatial expressions of postmortem geographies becomes particularly meaningful with the diversification of data represented. Deep mapping projects are
supposed to include a range of data such as statistics, interviews, archives and stories, with
the expectation that this diversity might help understand a particular place in more depth
(Bodenhamer 2015). However, as mentioned earlier, outside of interviews and stories, there
is a lack of data to extensively study postmortem geographies of migrants. Furthermore, the
focus on particular places in a deep mapping project does not fit postmortem geographies,
which involve different networks and mobilities at local and global scales. A deep mapping
project of postmortem geographies could then focus on mapping one case study, instead of
one place, in depth. This might require not only collecting postmortem life stories of relatives
and friends, but also untangling the decision-making process, as well as performing media
analysis about the postmortem journeys. The extremely complex logistical, emotional and
ethical challenges raised by such a project could be addressed by studying a well-known
case: a death in context of migration that has attracted enough media attention to produce a
large and diverse collection of stories, interviews, and articles.
Such a deep mapping project would require particular attention towards the entire
mapping process: from the data collection to the data coding, the development of spatial
representations, and their reception not only by the general public, but also by the people
who have been directly affected by the death under study. Although all these phases are
important in any mapping project, they become even more crucial in the context of mapping
postmortem migrations. Mapping is a process of emphasizing and erasing that can take
another dimension when representing such a polarizing topic as death and migration. Who
decides what should be emphasized and erased in a deep mapping project of postmortem
migration, and why? What might be the implications of this decision?
These questions should be addressed while keeping in mind the healing potential of
this type of project. While storytelling has proved to be an efficient healing technique (Blanco
2015; Mongeau and Rachédi 2017; Saramo, 2018), mapping can also contribute to the
healing process that follows the loss of a friend or relative (Coulis 2010). Activities such as
collaborative mapping workshops dedicated to the representation of the life and death of
loved ones can be part of this deep mapping project and can be seen as a tribute to the
deceased. While these activities might be organized in small discrete groups, their outcome
may become public and controversial given the emotional and ideological dimensions
associated with death in the context of migration. This brings us to what might be the most
fundamental questions to ask ourselves when starting a deep mapping project of postmortem
geography: why are we doing it and for whom? or rather, who should do it and with whom?

Based on Avril Madrell’s (2016) deep mapping approach – which focuses on the interaction
and overlapping of three concrete spaces (i.e. physical, embodied-psychological, and virtual
spaces) associated with death, grief and mourning – this paper reflects on the potential and
limitations of using cartography to map postmortem geographies through the analysis of
three life stories of migrants who experienced the death of a loved one. The maps produced
for this project made visible the idea that a migration process does not end with death; death
is part of a longer personal and collective trajectory that unfolds in different dimensions. In
this paper, we focused on two of these dimensions: the final journey of the body and the
emergence of postmortem networks.
Through the mapping of these dimensions, this project offers a glimpse of the multiple
directions at which the body travels and at which social networks get triggered and activated
by death, somehow challenging the classic push and pull theories that conceive migration as
unidirectional flows between countries. Yet, these maps fail to reveal most of the local
postmortem social and material geographies. Most of the local places were unmappable with
Atlascine since they were not attached to geographic coordinates, and parts of the social
networks also went missing on these maps for the same reason. This issue underlines the
necessity of mobilizing alternative forms of spatial expression that prioritize topology over
location, connections over geographic coordinates, and mobility over layers.
The first phase of the project presented here remains at the surface of the stories
mapped and the issue under study. This project requires going deeper into the narratives
and the connections between them. It is also necessary to mobilize different forms of spatial
expressions and – if possible – integrate more data and media. In that sense, a deep
mapping project that captures every geography inside death in the migratory context might
not be completely achievable. It may be more in the realm of intention than of possibility – a
utopia that is impossible to reach, but one that keeps on inspiring us to try.
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